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Introduction

 I am an imperfect philosopher.  Except perhaps for love.

 Aside from that, I am an experimental philosopher.

 What is experimental philosophy and what does it mean?  
Most philosophers select a portion of the world and expand that 
portion to represent the whole world or at least what is meaningful 
in the world to them.  This was quite appropriate for the pre 
Socratics, although we ýnd Heraclitus an exception.

 Much of the history of philosophy has centered around the 
questions of what is true and what is not. The ýrst question has 
been much abused and the second has been of value mainly to 
liberate us from the ýrst.

 There is, however, another kind of thought in philosophy, 
more light hearted and in essence more serious.  Socrates and 
Derrida come immediately to mind.  This is serious play or 
experimentation wherein the ground of personal being, the actual 
tragi-comedy of life is accepted with enough courage to let the 
mind work free of absolutes.  It is in this spirit that I present these 
experimental essays.

 During the time of composition these texts were thought 
and written with different intent than I can now, at several years 
remove, give them.  That is, I intended to write the truth and I did 
write the truth but not, as I now see it, the whole truth.  There is a 
fallacy that recurs in philosophy, to ýnd a theme, expand on it and 
then present it to the public as if it were entirely so, as if the world 
could be compressed into this niche or that. 

 Each essay does follow a distinct theme, presents a point of 
view which I still think illuminates a side of the world.
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 The essay Thought was the fulýllment of a long desire: 
to actually look into thought and óseeô what was going on.  Part 
of it was written while visiting my brother in Seattle and reading 
Kant again in coffee shops.  Most of it was written at home in Fort 
Collins while Kent was in school and Carol was building her new 
studio.
 
 The result of Thought surprised me.  I never got to the 
distinction between true and false, never got to logic, barely got 
to mind as discrimination or judgment.  But I found beautiful 
metaphors for a categorization of the forms of thought. 

 In Void the theme is the nonexistence of the void, of the 
absolute void and not of space, and what can be deduced from that.  
In Voids In Being I proposed a complex being, in distinct analogy 
with the complex numbers, wherein actual being is of the real 
dimension of existence and the imaginary dimension is of the void, 
neither of which can be without the other.

 Awareness is more problematical.  For all my disclaimers 
about what is true and what is not, I personally believe that the ýrst 
several sections of Awareness are eidetic truth.  I can not help it.  
But I will not claim that it is the whole truth.

 There is a radical turn in Awareness.  It happens where the 
concept of Unitary Awareness is introduced.  Is unitary awareness 
real?  It does follow from the logic of awareness and I know 
several people, including  myself, who experience more or less of 
it.

 The essay Awareness is preliminary to the essay All.  
Otherwise all of the texts are independent and may be read in any 
order.  Personally I prefer to start books somewhere in the middle, a 
random page or chapter, several times perhaps, and then if I ýnd the  
text interesting, I may read the whole thing from beginning to end.
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AWARENESS

You are aware.  A sort of light pervades you.  Sometimes it 
is the sight of actual vision.  Sometimes the light is a metaphor for 
sound or the other senses, or for balance, thought, dreams, emotion 
or just the sense of being here.  So different in form and event and 
even more diverse in content, these experiences share a common 
center; they are all encountered in awareness.

What is this which is named awareness and why give it that 
name as fundamental?  These two questions have very different 
sorts of answers.  The ýrst question, of the nature of awareness, has 
both a subtle and perhaps unanswerable intrinsic part and an outer 
shell of explanation which can describe the characteristics with 
which awareness presents itself to being.  The second question is 
a matter of words and although it cannot be exactly answered it 
can be delineated by a comparison of related words in the English 
language, at least as they appear to the author.

We have awareness as the fundamental term, where we 
might conceivably have used the alternatives: >consciousness= or 
>experience=.  But I use awareness because it is sparser than the 
others.  >Consciousness= has been overweighted since Freud by the 
concept, and more especially the name, of the >unconscious= which 
denotes something which is a partial cause of but not a direct part 
of our experience.  >Experience= presents some problems.  For one, 
it generally commits us, due to the history of philosophy, to be 
categorized as an empiricist; while this has partial validity, that is 
only partial; let the full content of the writing determine to what 
degree it is empirical.  For another reason, perhaps particular to the 
English vernacular, experience connotes a meaning related to one=s 
personal life history, as distinguished from that of others, by one=s 
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age and the sequence of events which one has undergone, with also 
an overtone, perhaps, of what one has learned from those events.  
In addition experience normally involves time as duration, while 
awareness can also be imagined in the instantaneous present.

We need the sparser term awareness.  None of the 
aspects of consciousness or experience mentioned above are 
to be excluded from awareness but the most general concept 
of awareness must not be limited or circumscribed by them.  
However, even awareness has also an English usage which may 
bend the meaning.  It is sometimes used to specify some sort of 
higher or mystical perception or alternatively to imply a relatively 
higher intelligence than normal; again, neither of these ideas is 
meant to be excluded from possibility but neither is the use of 
awareness in this text intended to be weighted by them.  Upon 
reþection, I have chosen awareness to be the best word available to 
name my fundamental meaning.
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Paradigms
 

A paradigm is a basic structure of belief or value which 
is used as a pattern for, or measure, of reality; a paradigm is 
normative for the events which are related to it.  There are many 
paradigms occurring in society and one may organize their own 
experience by single or multiple paradigms.  Some individuals are 
conscious of holding a primary dominant paradigm to which they 
hold allegiance.  Others may shift from one pattern to another, 
perhaps with conscious intent or in a drifting mode.  It is difýcult 
to know what other people think or do not think; it is possible, 
perhaps, to describe what they might think.

Because we will be introducing a fundamental paradigm, 
it is of value to mention some of the more common paradigms as 
they appear in our society.  There are two, science and religion, 
which hold broad and public sway in our time.  There are people 
who believe the world is made out of matter organized by 
mathematical principles and knowable through experiment.  We 
might call this a bottom-up paradigm.  There are people who measure 
life in comparison with writings or sayings which they believe to 
be the word of God, intentionally revealed to guide mankind.  We 
might call the theological paradigm top-down.  Many people claim 
to hold both of these paradigms but I suspect that, when they seem 
to come into contradiction, some of these people are, in their true 
hearts, committed to one side or the other.

There are value structures which, while now less extensive 
than science or religion as general organizing principles, cast 
a strong glow of attraction for many people.  One example of 
growing popularity is a sense of environmental responsibility 
whereby humans are considered to be, or ought to be, caretakers 
rather than exploiters of the natural environment.  
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Another collection of belief structures is that which is 
determined by conscious intent toward society, a few of the foci 
toward which these ideas gravitate might be named as liberalism, 
conservatism and the once powerful but now apparently declining 
dialectical materialism.

People also have more private, sometimes more self 
oriented, internal paradigms or value centers, or maybe what 
we would better call vocations, professions, hobbies, desires or 
aversions, sometimes as simple as money, recognition, or sex but 
also more complex forms such as mathematics, scholarship and 
philosophy.

I would like to introduce a right-here paradigm.  Awareness is 
a right-here paradigm, a fundamental world view, a knowledge and 
perception beyond, above, below, and prior to all other paradigms.  
It includes the physical world, bioworlds, the worlds of religion, 
the realms of self, love, and society.  All of these, and many others 
we might name, appear in and part of the content of awareness.  
Without awareness, none of them would be.    
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The Lake

Suppose you see a lake.  Then you walk a few paces to one 
side and look at the lake again.  You see a lake but is it the same 
lake?  Our common convention is that it is the same lake but we 
should examine the question more closely.

Most of the nearby lakes are at least partly surrounded by 
houses and gardens.  Such a lake is often being seen by someone 
but not necessarily all of the time.  Each one who sees a lake sees 
their own lake, the presence of the lake in their own awareness.  It 
is common to consider the awareness of individuals as separate 
and distinct.  In this sense each image of the lake, or at least each 
personal collection of images of the lake, is separate and distinct 
from the presence of the lake in another person=s awareness.  So 
where is the lake?  What is the lake that is seen?  Is it the set of 
multiple apparitions which appear to separate people or is it some 
external body or power self residing?  It is common now for many 
people to accept the second alternative, that the lake is there of its 
own.

We communicating awarenesses might suppose that the 
lake is there of itself because, when we compare our sets of lake 
images, there seems to be much that is shared between different 
people: the shiny, wavy, sparkling surface, birds swimming and 
ýshing, alternation of grey-blue-silver light, and so on.  Indeed, 
that is what we call a lake.  This is not to say that a particular 
collection of individuals compares notes to ýnd what is common 
among their observations, but something similar, although more 
subtle and complex, occurred long ago and keeps on occurring.

That there is some commonality of awareness which, in 
the historical process, has come to be associated with the idea of 
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an entity which in English we call >lake=.  And it is not necessarily 
difýcult to specify this more exactly for a particular lake.  Or is it 
more difýcult?

As a thought experiment let us imagine that the lake, some 
particular lake with which we may be familiar, is a thing, an entity 
existing of its own, a body of water held semi þat in a depression 
by gravity, with watery ingress and egress in average balance, 
a shoreline, bottom, and surface: where the bottom is usually 
inhabited by various creatures and plants, where the body of the 
water often has ýsh and sometimes turtles swimming there, where 
the surface is lit by the sun and moon and sometimes shrouded in 
foggy dark, rippled and splashed by the winds...

Each aspect of the lake is either an image or set of images 
of direct experience and perception, or memory, or an explanation 
or idea coordinating experiences.

Let us agree that the lake is there, as an agreement of 
experience.  But let us also consider the further hypothesis that the 
lake is something existent of its own, prior to and independent of 
our experience of the lake in awareness.  Then what is that lake?

We could say that the primary and essential constituent of a 
lake is water.  But water itself names an agreement of experience, a 
concept denoting a collective structure of thought, perception and 
other acts of cognition.  But what is water of itself?  According to 
physical science water is composed of molecules, beginning with 
the fundamental association of one oxygen atom and two hydrogen 
atoms.  And furthermore this simple molecule is, in actual water, 
accompanied by many variations both of chemical radicals and 
of multi molecular associations, all held together, although not 
entirely, in an envelope of surface tension.  These atomic and 
molecular structures are themselves more fundamentally conceived 
as held together and organized as electromagnetic ýeld patterns 
and quantum associations.  Particle physics goes still deeper.  
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Yet these considerations of the form and substance of the 
self existent lake are readily to be seen, in their actual experiential 
existence, as sets of perceptions, thoughts, ideas, and recognitions 
in awareness.  Even at these levels the lake is still an agreement of 
awareness, of experience in awareness.

But what of the lake itself?  We have submerged its water 
physics in acts of awareness; by a similar process the history, 
geology, and biology of the lake could be described as events of 
awareness.  But what remains of the lake itself, external and prior 
to our awareness of it?  The lake both is and is not water, surface, 
shape, light, smell, sound, birds, ýsh, mud, coolness,...,atoms, 
ýelds, particles....  Of itself, prior to and beyond our awareness, 
the lake may very well be; it is persistent to imagine that there is 
something there.  But what is there of itself, the lake itself, beyond 
our awareness, is not only completely mysterious and unknown but 
must and will always remain so, except it enter our awareness.

The physical lake does not know the concept lake. But 
suppose we were to meet, either in our dreams or awake, some 
spirit of the lake which said to us: AI am the lake.@  And suppose 
that we were to believe the voice and say to ourselves: AThis is 
the real lake, the essence.@  And suppose we were right to do so in 
some important way.  Then that spirit of the lake is known to us in 
awareness and no longer as beyond our awareness.  I am not saying 
that the lake either does or does not exist of its own outside of our 
awareness, but rather that, that existence is unknowable.  If you 
watch the lake shore and the water, then the water and the beach 
form a reality in your experience.  That reality in your awareness 
exists.  What if you were not there watching?  Then that experience 
would not exist.  Would the lake and the beach exist?  Whatever 
might be there, it would not be the lake and the beach you see.  
Whatever might be there, if there were no observers, would at most 
be a smudgy thing, formless and indeýnite, like an uncollapsed 
wave function.  It would be much the same as nothing.
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Experience

Travelers tell tales.  They tell of faraway beasties, of 
strange and exotic events, of wonders large and small.  But the 
essence of wonder resides especially in daily life.  What can be 
more strange than white clouds þowing and þuxing across the 
sky?  Unless it is awareness seeing those clouds, which is not 
really different, but the same.  It is a matter of exceptional wonder 
that ordinary reality exists and functions.  That being is, is a 
matter of deep mystery.  That we are aware, is another wonder; 
that the material and natural world exists in its natural form, is 
extraordinary.  It is also perfectly strange and marvelous that 
mathematics works as it does; simple arithmetic and geometry are 
astounding.

We watch the sun gathering its evening folds of cloud, 
leaves swaying in the wind, a young dog listening to the converse 
of birds and we wonder how it can be.  How can such a spectacle 
of an ordinary afternoon exist?  How are we here to observe it and 
how do we form these thoughts and words?

As it was: I am sitting at my workplace writing.  To my left, 
a large screened window opens into space ýlled by a midsummer 
maple tree with green and yellow leaves, sunlit and shadowed.  
Crickets and Rosy Finches are singing in the afternoon.  While 
writing this on a note pad my computer is getting some much 
deserved rest on a metal table, which it shares with a telephone, a 
cup of coffee, half a glass of carrot juice, an old dot matrix printer, 
stacks of books and papers.  This is an ordinary moment in an 
ordinary place; this is reality.  We live most of our lives in such 
reality.  It would be most extraordinary if philosophy could explain 
ordinary reality.
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Unusual events happen; extreme situations occur, but 
rarely.  We had a sudden þood in this city of Fort Collins a month 
before writing this; ýve lives were lost.  There was also material 
destruction to homes and to the University, especially to the library 
where reconstruction in progress, partly intended to protect from 
þoods, had left a gaping hole a basement wall, through which 
waters þooded several hundred thousand volumes, some but not 
all of which were saved by freeze drying.  A six inch deep creek 
became a hundred foot wide torrent in a matter of minutes, þoating 
mobile homes like boats, wild boats without rudders, crashing into 
each other (now just empty shells marked by the health department 
for destruction), water tearing out culverts and smashing great 
chunks of debris against  bridges, setting off gas line explosions, 
a sudden disaster when many were heroically rescued and a tragic 
ýve were not, when the music center where my son took his guitar 
lessons had its collection of old instruments destroyed, when a 
young woman who worked at the next door camping supply store 
was torn from the grasp of her friend and lost in the dark current.

The þood was extraordinary, changing reality, redirecting 
lives.  Yet the city, the community, the people, except for the 
ýve we lost, continue to live; the sun still shines every day, 
insects breed, corn grows and tomatoes ripen all at once.  The 
extraordinary is a ripple on the deep waters of time, totally tidal 
for those in its direct path, sliding into green summer of insects 
humming for those a little out of the way.  Even in this small and 
ravaged city most people still live in their homes, have their regular 
employment, watch and perhaps help with the reconstruction and 
even the recently homeless live without fear of their lives, some 
sort of regular living wherein they see the trees and sky, listen to 
the crickets chirping, hope for better circumstances, love their 
children, play, work and dream much as....

If we would live for the extreme or be concerned primarily 
with outer possibilities, then most of our moments would be taken 
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up with preparation, if not propitiation, and waiting, waiting.  It 
is better to grasp the essential core of time, the regular currents 
of present motion and to use those currents to ride awake and 
calm across wide seas of being.  Sometimes the bulging fullness 
of time is thoughtlessly dismissed as emptiness; it is wiser and 
more interesting to experience the gathering of the clouds, the 
storm itself, and the aftermath of the rain as full of content and 
experience.

Each of us experiences our personal life and being.  Our 
experience begins at birth, if not before, and continues until 
death, or after.  We may live primarily in the enduring present, 
although the content of now is deeply linked to what has been and 
is also colored by what is expected.  Experience is described by 
many names: perception, thought, memory, knowledge, intuition, 
emotion, imagination, pleasure, pain, surprise, envoidment, 
prescience B and phrases: interior visualization or >the mind=s eye=, 
necessity and the convergence of logic, enlargement of action, 
entanglement with language, mathematical reasoning, awareness of 
being and consciousness of being not...

Experience can be described in general terms and by 
speciýc instances, as well as the connecting links between them.  
Various natural statements apply:  Experience is.  Experience 
occurs.  Experience is experienced by a subject.  Knowledge, 
including knowledge of and about experience, is experienced.  
What is not experienced is unknown.  Our personal being is 
encompassed by our whole experience, so that what is not 
experienced is not part of our personal being.  What is experienced, 
is.  Experience is also whole.  One can call the name experience 
without dividing it into categories.

When we look into what is happening here, we see a 
kaleidoscope of perception, a multitude of events, differing in 
form and appearance, but having something in common.  What is 
common among our varieties of experience?  It is that we undergo 
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experience; we experience it; it happens to us, we who are, we who 
are alive, we who know, we who perceive, we who experience, we 
who are aware.

As with most words, experience has a spread of meaning, 
usually determined by the context in which the word appears.  
But we ought to be a little more speciýc here.  By experience, 
I mean primarily two things.  First, personal encounters with 
experience, such as perception, thought, emotion and memory.  
For example, óWe all experience sunshine.ô  Another use of the 
word experience is to denote the wisdom or understanding of 
situations, which an individual may grow in time, due to repeated 
exposure to the events of life, although this also may refer to a 
more distinct and limited type of encounter.  We might say, óThe 
old wanderer is experienced.ô Or óCarver Joe is experienced in the 
feel, and especially in the response to the knife, of several native 
woods.ô  This type of usage for experience is mostly a background 
resonance for these texts.

 Is there something consistent among all of these 
encounters, something we can name, something of which we 
can say that when experience occurs, that something always, 
necessarily, partakes of the quality of experience?

There is such a name.  As usual, in English, it can have 
more meanings than we wish to assign to it.  Nevertheless, it is 
a good name, and its crust of multiple deýnitions, the historic 
weight of its implications, can be set aside for our discourse, not 
absolutely, but sufýciently for practice.  That word, this name, is 
awareness.
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Assent
 

As we continue to open the central theme of this writing, 
which is awareness, it would be well to consider in what sense we 
are evaluating thoughts, according to what light we herein make 
judgements and statements.

It occurs that the mind assents to some thoughts.  What 
is this experience?  What is the source of this experience, both 
in general and in the particular?  What differentiates the general 
condition of assent from the conditions of assent to a particular 
thought?

Assent differs from belief.  Belief implies ýxation and 
rigidity of mind holding fast to the content of thought.  This in 
turn requires an epistemology of absolute truth, otherwise belief is 
absurd.  Assent is more like allowing a thought to rest in the mind, 
being comfortable with the thought, not rejecting that thought, not 
sending it to the land of falsehood and, if appropriate, acting upon 
that thought.

A very common and basic form of assent is that which 
allows our daily lives to proceed.  We are often aware of the 
fact that it is currently day or night without questioning or even 
noticing the fact.  When we turn the key of an automobile ignition 
we usually expect the engine to start.  When we pour a jug of 
water we expect the water to naturally tend to þow in a downward 
arc.  These forms of assent are essential to our lives and they 
collectively have a philosophic value in giving us a model for an 
easy and natural form of assent.

Other forms of assent can be found in mathematics.  If I 
think: óthe number 5 is primeô, my mind assents to that thought  
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automatically, as if repeating a predetermined pattern.  If I consider 
the number 239 and ask myself whether it is prime, I might not 
have had an immediate answer, but after a quick perusal of the 
number I know that it is not divisible by any prime under 7 and I 
begin to suspect that it might be prime.  Then I check for division 
by 7, 11, and 13 and each step brings me closer to assenting to 
the primeness of 239.  After I consider that 239 is less than the 
square of 17 my mind assents to the thought that 239 is prime.  
A sequence like the following occurs: A thought comes into the 
mind, one suspects the truth of the thought, one tests the truth of 
the thought, one assents to the thought.  In the 5 example the assent 
appeared to occur with the thought.  In the 239 example the assent 
was delayed.  Other sequences are possible.

Another example from mathematics is the Pythagorean 
Theorem: In a right triangle the sum of  the squares of  the lengths of  the two 
shorter sides is equal to the square of  the hypotenuse.  Most readers will 
ýnd this theorem familiar; many readers will have had occasion 
to apply it; some readers will be able to recall or generate a proof.  
In each case there is assent to the theorem but is not that assent 
different depending upon which of the above categories the reader 
occupies?  Then when we recall that the Pythagorean Theorem 
fails in curved space we see a limit or boundary placed upon our 
assent.

In the examples mentioned so far the phenomenon of assent 
may be psychologically complex but it is philosophically simple, 
although the fact that such assent exists at all, as well as the fact 
that it appears to be necessary to life, leads into deep waters.

When we turn to philosophical questions the nature and 
meaning of assent reaches another stage of subtlety.  Consider the 
statement: óBeing isô.  Can you assent to this statement?  It seems 
a natural, almost trivial reþection of English usage.  I can imagine 
assenting to the statement at ýrst glance but with a growing 
discomfort of the mind.  Perhaps it is so trivial that to express it 
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openly is ludicrous, perhaps its sets up an untenable relationship 
between the noun óbeingô and the verb óisô.  It is a slippery thing to 
hold on to.  Perhaps it is false, but, if false, it would appear to be 
false at some more subtle level than the statements óTwo plus two 
equals ýveô, or óIt always rains on Sundayô.

I will try a deýnition: To assent to a thought means to treat 
the thought as if it were true.   A vagueness in that deýnition 
appears to rest with the phrase ótreat the thoughtô; although 
idiomatic, that phrase is really quite close to what I intend.  True, 
ótrueô as an isolated word is even more indeýnite than ótreat the 
thoughtô, but it is in the nature of isolated words to be indeýnite.  
I ýnd the phrase óas if it were trueô to be sufýciently clear in the 
context of the deýnition sentence.  Sometimes, when we assent to 
an idea or thought, we mainly let the mind rest in accepting that 
thought as if it were true; sometimes we use that acceptance to 
continue a sequence of thoughts which depend upon the assent; 
sometimes we treat the thought assented to as if it were true by 
engaging in a physical action such as turning a key or making 
a speech.  The deýnition is intended as a convenience and not 
as a replacement for the actual phenomena of assent, which we 
experience in our own beings.

While it is the case that our minds commonly assent 
to certain thoughts and ideas, there are various causes leading 
to such assent.  In some cases a cause of assent to a thought is 
found in another thought which, so to speak, rests behind the 
original thought; in these cases the assent to the original thought 
is dependent upon assent to the thought which lies behind.  My 
mind assents to the thought that today will be hot.  Looking to the 
causes of that assent, I ýnd three other thoughts that come readily 
to mind: that the date is September 5 in a mid northern latitude, 
that yesterday was hot, and that I recall reading a weather service 
prediction that today would also be hot.  These three thoughts are 
in some sense responsible for assent to the expectation that today 
will be hot; they are prior to the expectation of todayôs heat.
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Truth is a goal, an attitude, a search.  Truth is a direction, 
a path along which certain markers are observed.  Philosophical 
truth shares the common property of all truth that it is not false, or 
does not appear to be false; it is what we assent to.  Here we will 
clarify a distinction between two forms of truth, one of which I 
shall name óassentual truthô and another which I name ótrue truthô.  
Assentual truth is what the mind assents to at high priority; it is the 
truth, as we shall see, of awareness.  True truth is an idealization 
or objectiýcation of truth.  True truth requires an objective external 
reality to which thoughts in the mind approximate to and which 
thoughts are called true in so far as they most closely resemble 
that reality.  Unfortunately, true truth is not true, because of its 
dependence upon the ýction of a knowable external objective 
reality. True truth can be useful as a normative goal of truth, as 
challenging us with some truth beyond our full grasp but not 
completely beyond our touch; the most useful normative function 
of true truth is as a mirror to show falsehood its own face.  
Assentual truth is more limited in its claim than true truth but the 
truth advantage goes to assentual truth because, although limited, 
it is really true.  Assentual truth may have less absolute truth than 
true truth claims to have but assentual truth also has the value of 
not being false as true truth is.  We may keep true truth as a ýgure 
of speech, even an attitude, but if we really seek philosophical 
truth then we also recognize the clearer truth value of an actually 
deýned and delimited model of truth, for which we have deýned 
and described assentual truth.
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Awareness
  

We live and we are.  What is our living and our being?

Personal experience is what our lives are.  We see and we 
feel; we think and we act; we are acted upon and we experience 
that also.  We love and we know.  This is what is, what ýlls out 
our lives.  In all this, we are; we are here, here experiencing all.  
What we see, we see.  What we hear, we hear: touch, touch; taste, 
taste; smell, smell.  What we think, we think and what we know, we 
know.  Reality is directly experienced.  That sounds so simple and 
so obvious that it may hardly seem worth saying, yet we shall ýnd 
it to be our guide to fundamental understanding.

All experience is real; that is what reality is, experience, 
experience perceived or felt in awareness.  The world is real 
because it is part of our personal experience; the world is what 
we know it to be.  The world of natural realism, wherein things 
are what they seem, is real, because that reality is part of our 
experience.  And extension of that world into the physical world, 
the world of forces, ýelds and atoms, is also real, because, through 
a combination of sensual experience and intellectual structure, 
we also experience that world.  Mythical and mystical worlds are 
also experiences.  Real, also, is the mental energy to discriminate 
among various strata of reality: the naive, physical, mystical, and 
all other experienced worlds, or to comprehend their unity.

Experience has a core, a central essence.  That essence is 
what is common among the many types of experience.  We give 
that essence the name óawarenessô.  Awareness is the fundamental 
light of consciousness.  That we are aware, that we are aware of 
experience, that we can be aware of anything at all, that is the 
central fact, and the central question, not only of consciousness, 
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but also of being.  That anything could be aware of anything, that 
awareness exists in our universe, that is the gem of reality.  That 
we are each of us aware, that you are aware, that I am aware, is 
the most astonishing fact and fair essence of truth that is or can 
be imagined.  It is the wonderful magic and true essential; the 
foundation of all that is true and valuable, the central knowledge.

By awareness I mean that most immediate sensation: of 
consciousness, of mind, of perception, of being, of self; that very 
core and essence, simple in name and deep in meaning, which 
lies at the center of all our thoughts and feelings, at the center 
of our lives.  Although consciousness has many forms, such as 
dreaming, looking, listening, thinking, remembering, wishing, 
feeling, fearing, loving, loathing, questioning... all of the forms 
share an essence of awareness.  Consciousness could not be 
without awareness and thus awareness is prior to consciousness.  
We make a discrimination here between the meanings of the words 
consciousness and awareness, a distinction between the general 
þux of mind and perception, of thought and dream, of watching 
and emotion on the one hand, which we here denote by the term 
óconsciousnessô and on the other hand the central fact of subjective 
experience, the direct experience, which we denote by óawarenessô.

The whole life world þows through awareness; it is only 
through awareness that it becomes the life world.  There may be 
a misapprehension induced by our language.  There is no speciýc 
óitô which is and becomes life world by þowing through awareness.  
The existence of óitô co-occurs with its awareness þowing as life 
world.  Being becomes being while þowing through awareness.  
When we write óþowing through awarenessô it may seem as if 
we were writing of awareness as some vessel independent of that 
which is þowing through it or it may seem as if there is some 
other than awareness which provides the content for awareness 
by þowing through awareness.  Neither of these is the case.  
Awareness is that which is þowing through awareness.  Awareness 
is not a vessel containing a þuid but both are one and the same. 
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We may, however, mark a distinction of convenience, 

between awareness and the content of awareness.  For evidence, 
we note that the content of awareness varies in a changing þux, 
while the fact of awareness continues.  If it is the case that 
awareness always occurs with some content, then it is also the 
case that there is an element of essential similarity among the 
experiences of awareness.  If we see a blue sky and hear a sound 
of 400 cycles per second frequency then the content of these two 
experiences differ, but they share in common the fact that they are 
experienced.  That common aspect of all experience is what we 
call awareness.  We may name the content of awareness, >being=.  
Although a distinction between awareness and its content may be 
useful for our thought and writing, in actual experience, awareness 
is uniýed with its content; there is no contentless awareness, no 
content free ether, existing in sublime isolation, called >awareness=.  
Awareness is what it is; it is the cloud, the sky, the mind examining 
itself.

Awareness is reality.  Awareness is the stuff our universe 
is made of.  Awareness is primary, before matter, before þesh and 
stone.  Each of us is aware and for each of us our awareness is 
central essence.  Awareness is living experience, the very heart 
of the matter.  Awareness is what is, although awareness is, as we 
shall see, prior to óisô.  Awareness is light itself and also thunder.  
Awareness is the rain and the rose and the scent of the rose and 
the sharp prick of the rose thorn.  Can we imagine sight without 
awareness?  We can not.  But we can imagine awareness without 
light, as in the deep dark night, entirely black where no photon is 
distinguished, yet a cricket keeps the pulse of time.

We can use metaphors to exercise our imagination of 
awareness.  Begin with a lens through which pass all the lights that 
are, a lens which can travel anywhere, a lens which is also an eye, 
an eye that can see anywhere it can think to look, that often looks 
even where it has not thought, that looking, leads thought, and that 
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also sometimes just looks, but that which we called a lens is also 
an ear, a nose, a ýnger and whatever image, say a mirror, which we 
might conjecture for interior reþection of the mind knowing itself.  
Now strip that lens-eye-ear...mirror of its surreal materiality but 
leave all of its functions intact.  That describes part of awareness, 
but awareness can be pared down thinner than any material and 
perhaps even thinner than words.  Awareness is such a simple 
and basic primitive, the most simple and basic, that any written 
description of awareness seems likely to carry excess meaning.

The most important fact and behind that fact the most 
important question about awareness is that it exists at all.  In 
fact, if existence is used to denote the substantiality of being then 
since existence can only be known, perceived or brought forth 
through awareness, awareness is thereby prior to existence and it is 
backwards to say that awareness exists.

We are completely surrounded by awareness, by our 
awareness, by our individual experience.  All of our reality from 
birth to death is encompassed by the totality of the experience we 
undergo, or that we act, in any case, that we experience, that we 
are aware of.  But awareness is not a prison or a wall separating us 
from reality on the other side.  Awareness is reality.  There is no 
other side, except in the seeming sense of self and other, and in this 
sense, awareness is the reconnection of self and other, rather than a 
barrier between them.

From a materialist point of view one would say that 
the most important question about matter is that matter can be 
aware or at least share in awareness.  But awareness is an even 
more fundamental aspect of our experience than matter.  Matter 
is an often useful hypothesis.  Awareness is fundamental direct 
experience and thereby prior to matter.  As a thought experiment, 
let us suppose that we had some sort of material or structural 
explanation of awareness, some arrangement of matter and energy 
that gave rise to subjective experience.  For example, we might 
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ýnd that the brain is able to focus an electromagnetic ýeld pattern 
into a concentrated space near the surface of the neocortex and 
that the subjective experience was generated where these ýeld 
patterns were limited, cut off, refracted or somehow affected by 
the boundary condition of the surface, and that as this region, this 
spot of ýeld, moved along the convolutions of the surface the 
different thoughts were thereby brought into awareness, thoughts 
which perhaps resided implicitly or passively in some pattern of 
energy or chemical state of the neurons, to be activated into active 
conscious awareness when lit by the ýeld.  Suppose, moreover, 
that development had progressed even further and that technicians 
had replicated such awareness in a noncortical situation, perhaps 
some sort of liquid crystal brain in a neocomputer which then 
reported, claimed and demonstrated its awareness and subjective 
being.  If all this were so, would this then tell us what awareness 
is?  Suppose it was a correct explanation, as Heidegger would 
call it, would it also be true?  I would say that it is not true.  Even 
the power to artiýcially create or induce awareness would not 
resolve the central mystery nor detract from the essential fact that 
awareness is experienced.

As another thought experiment, try to imagine a world 
exactly like ours in form and event but without awareness.  I 
ýnd this impossible because, at the very least, human actions are 
informed by conscious thought processes based upon awareness 
but let us suppose that it were possible.  Then we would have a 
universe where thought proceeded from the same input to the same 
output as in our reality by entirely non aware processes, much 
as the popular press of this time usually conceive of computers 
óthinkingô.  Whether or not such a universe is imaginable the 
experiment of simply trying to conceive it emphasizes how 
deeply our real world differs from such an imagined world.  We 
might carry the experiment further and try to imagine a universe 
without awareness, without requiring thought, just a universe as 
the physicists conceive of matter and energy; this makes it more 
radically clear how such a universe is impossible; an unperceived 
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universe can not exist as there would be no context or meaning 
to existence.  Such a universe would not be seen nor heard nor 
felt nor imagined; there could not be evidence of its existence; 
scientiýcally, it would not exist.  Except in some sort of wildly 
speculative metaphysics there would be no meaning to say that an 
unperceived universe existed.

From the above thought experiments, we can see that 
awareness is necessary for the existence of anything. 

The content of awareness is full of all the forms of 
perception and thought, emotion and belief.  We can mark out 
some particular currents.  For example, there is the current of 
nature: rivers, plants, animals and the sky.  Then there is the stream 
of nature reduced: energy, forces, species: science.  Another current 
is society: the many ways we interact with other people.  We also 
ýnd the inner way of thoughts, dreams, memories and emotions.  
Even these are not comprehensive, merely large and easy to name.  
I want to suggest something else.  Suppose we take heed of the 
body of awareness itself, and look directly for its regularities and 
appearances, its natural streams and currents, rather than just ýtting 
the historic forms into place.  We might then arrive at some new 
exposure of existing patterns, bringing forth into consciousness 
and knowledge what had been hidden.  

Awareness appears to be locally ýnite and awareness 
continues.  Awareness seems to be ýnite in that it is not clearly and 
immediately inýnite in the immediate and present moment.  Since 
awareness may be unbounded beyond that moment we can call 
awareness locally ýnite.  And awareness continues, in that it has 
not stopped.  Awareness is a þexure.  While it is always one in an 
ever continuing present, it is also different through the extension 
of time.  Awareness is sticky with respect to past and future, 
particularly the immediate past and future.  We notice that things 
in awareness differ; our eyes redirect their focus and the brainôs 
attention; I look from the wooden cabinet to the page upon which I 
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am writing, which page and writing do differ now from what they 
were momentarily ago.

Suppose our actions push beyond our individual awareness.  
Because of our actions something happens which is not  part 
of our awareness, not part of our perception, or deduction 
or imagination, something of which we have no knowledge.  
Something completely outside of our experience, our awareness 
and outside of the awareness of other individuals.  What reality can 
this something be?  It is never there, never here, always elsewhere.  
It is never known nor imagined nor even projected.  It has neither 
form, which might be observed, nor substance emanating as 
form.  This is a curious realm of being.  Actions extending beyond 
our personal experience can only be real in that they affect other 
awarenesses.

Awareness can look at itself.  Otherwise I could not 
conceive to write this.  But here, let us try to look at awareness 
as a thing, as if we could step back and stare at it, evaluate it.  
Which we at least partially can.  Awareness is a þexure with an 
intrinsic consistency.  Awareness, as in observing my individual 
awareness, looks like a sort of gleaming curved surface, shifting 
always, moving, but not absolutely discontinuous.  I say surface 
because awareness is one thing of itself, but that one thing is also 
two sided: who is aware of what.  But this picture is too limited; it 
is like taking a short movie sequence of awareness in local time; 
even my personal awareness has greater bounds, further into time 
and different experiences, even those forgotten.  This larger thing, 
which tends towards our awareness in whole, has a deeper form, 
only very dimly discernible at present.
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Priority of Awareness

Although assentual truth has the value of being true to 
itself, we can focus assentual truth more distinctly by adding the 
concept of priority.  As we assent to truths of deeper priority we 
both broaden the scope of meaning and ground a ýrmer attitude of 
truth. 

We say that one thought is prior to another thought if 
the ýrst thought causes, induces, or is in any way responsible 
for, either the occurrence of, or assent to, the second thought.  
For example: which is prior: consciousness or being?  Is there 
something prior to both?  Which is prior: being or consciousness of 
being?  If one accepts being, then it seems to follow that being is 
necessary for, and thus prior to, consciousness.  But to accept being 
is an act of consciousness. 

Now we will look at the priority of awareness.  Begin 
anywhere at all: a thought, a thing, a perception, an idea, a number 
or, say, a leaf.  If you consider a particular leaf, then it could be 
a leaf you are thinking of or a leaf you are perceiving.  You are 
aware either of the thought or of the perception.  Consider instead 
the word leaf, in this case you are aware of the word.

Let us try to ýnd an example outside of the domain of 
awareness; let us project that there is something beyond awareness.  
I suppose it would be cheating, although not entirely irrelevant, 
to mention that having projected this something, we thereby have 
become aware of it.  So let us imagine that we are a sort of super-, 
I almost said awareness, some sort of super-regulator outside of 
awareness which somehow determines the existence of this thing 
outside awareness: there it is, outside of awareness, not just our 
personal awareness but outside of all awareness.  
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It is, is it?  This counter-example declines in a steep and 
rocky path into the deeply irrational.

Would it be possible to derive awareness from material 
foundations?  I think not.  Assume the best case: that we were able 
to construct an artiýcial intelligence, having conscious awareness, 
by material means.  Assume that we would understand what we 
were doing and predictively explain the functional reasoning and 
thought processes of such a being.  Assume that we knew how 
to cause awareness to come about through a well understood 
procedure.  Assume that we could make our creature taste thyme 
and that we knew all of the structure and causal processes through 
which the creature tasted thyme.  That would explain the outline 
and envelope of the experience of tasting, but would not get to the 
core of meaning, that the thyme was experienced, that it was tasted.

It seems probable that no external foundation is necessary 
for awareness.  If awareness is the primary and prior reality 
which underlies all else, then there would be no deeper thought 
whose comparison would illuminate awareness.  While we have 
no ultimate and ýnal answer for these questions of being and 
awareness, we can still make progress in our understanding, by 
ýnding the correct order of priorities among the phenomena, by 
naming that which comes ýrst and that which comes after.

The priority of awareness has moral results.  Imagine 
a matter based world in which consciousness and awareness 
are edgewise to the main thrust of being, held up by the rarest 
evolution of comfortable conditions, liable to dissolution upon any 
change in their material foundation and, in a personal sense, with 
the mere ticking of clock time.  Now look at the world we know, 
where awareness is central.  Awareness is, and it is an essential of 
our being that we partake of awareness.  Our core of awareness 
is not called into question by any ticking clock; our awareness is 
prior to time.  As awareness is prior even to our self; while we may 
slip away from personal being, if we do that, after our physical 
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body dissolves, then our central being of awareness is not lost but 
is reabsorbed into the all.

Suppose we retreat from the priority of awareness and 
begin again, looking at where awareness lies with respect to our 
being.  Suppose, for example, that we have a self and there is 
also the other, whether that is God, nature, other people, or some 
unknown.  What kind of connection can we have with the other 
that does not include or pass through awareness?  It could be that 
there are powers from the other which determine our being or not 
being, without our being aware of them.  Our parents, for example, 
brought us into being, in a biological sense, and did so before we 
were aware, at least in the common view.  But we are aware of it 
now.

 The word awareness is a pointer and that which it is 
pointing to is of the essence.  It is true that to use the word 
effectively as such a pointer it is necessary to have a web of pre 
association in oneôs personal experience of language, nevertheless 
that web is, changing metaphors, like the shaft of an arrow, of 
which the word awareness is the head and the intended meaning is 
to bring the point to the target, and I would like to say to the center 
of the target, except that he target in its purity has no center.

What can be prior to awareness?  If we follow the inside 
track where whisper þoats thinly above the surface of glimmering 
silence, the quiet and hidden ledge of awareness dropping away 
from its own twist and retwist, to where the fog of unknowing 
begins softening the boundary, thin feathers of cloud before 
mind...unnamed...
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Unitary Awareness
 

How does one explicate the simple?  Analysis will not 
do.  One cannot explain the simple by showing its structure of 
component parts, since the essential nature of the simple is not 
to have component parts.  Instead, one can attempt to paint the 
simple, to indicate or implicate the simple, showing its effects in 
more complex environments and pointing to and following the 
paths leading towards and away from the simple.  It is sometimes 
necessary to approach the simple from complex beginnings; from 
the common plurality of ideas we draw out an underlying unity.

We can look at awareness as either one sided or two sided.  
As two sided, awareness conjoins that which is aware and that of 
which awareness is aware.  That which is aware may be called the 
self or the subject and that of which awareness is aware may be 
called the other or the object.  As single sided, awareness is the 
thing itself, the event of awareness, which is awareness in its purest 
form.  Prior to the distinction between self and other, prior to the 
distinction between subject and object, prior to any distinction, is 
the awareness. That awareness, prior to any distinction, we may 
call unitary awareness.  Unitary awareness is on the frontier of 
direct experience.  If we introduce the dualities of self and other or 
of observer and observed, then we are already stepping back from 
the immediacy of unitary awareness. 

At a high priority awareness is a unity.  Unitary awareness 
is a single essence, prior to any separation.  We can attempt an 
approximation to the unity of awareness by synthesizing a common 
duality, or we can observe the unity of awareness directly.  It is 
common to think that the self is aware; a self implies an other, 
either outside the self or the self observed.  Imagine yourself 
seeing a blue sky; at the center of that act is the seeing which 
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occurs, which is awareness, which intrinsically has no need to call 
self or sky into the act but which is the pure act of awareness.  Blue 
is blue, prior to the self which sees the blue and to the sky of blue. 
Unitary awareness is a single essence, prior to any separation.

Although we have described an approach to unitary 
awareness by noticing the central awareness of a simple 
perception, once such unity is attained it is truly unitary and 
without distinction and thus without boundary or limit.

If I see a candle þame, I am the observer and the þame 
is the observed but the perception of the candle þame is the 
immediate reality.  In our experience seeing the candle þame is 
prior to both observer and observed; observer and observed may 
be deduced or induced, say derived, from perception, from seeing 
the candle þame, but the perception cannot be derived from the 
observer or the observed.  What is most directly experienced is the 
perception, direct awareness, seeing the þame, the occurrence of 
the visual picture of the þame. 

Consider some consequences of unitary awareness which 
are prior to any distinction drawn upon that unity.  Where there 
is not yet distinction between observer and observed, there is not 
yet division and the unity of awareness embraces both.  Where 
we have not yet marked off the self from the other there is still 
openness to connection and even unity between self and other.  
Unitary awareness is prior to the distinction of self and other.  This 
implies that, at a deep priority, unitary awareness is trans personal, 
as if what we commonly consider our individual selves, as well as 
other selves, all partake in common of uniýed awareness.

Where the content of awareness is not yet marked off 
as being we have not deýned a separation or boundary between 
existence and the void.  When we have no division we also have 
no directions of past and future breaking time out of its natural 
presence.  In þowing time unitary awareness has content; the 
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content that we experience is directional in its ongoing and 
interwoven unity; we experience a þux which is a progressive 
sequence of various perceptions: different forms and colors of 
sight, ongoing and changing sounds, other sense impressions, 
thoughts and feelings of the body and emotions, dreams and 
unnamed things.  But unitary awareness contains this þux. 

Unitary awareness has extension.  Unitary awareness extends 
through and ýlls the fabric of all.  We can, at least potentially, 
reach out and extend our personal consciousness across the great 
world covering arch of unitary awareness, reaching everywhere and 
always.  We know we can do this in imagination and dream but the 
priority of unitary awareness teaches us that dream and imagination 
are not separate from reality but rather forms of the real and forms 
not completely isolated from ordinary reality of daily wakefulness.

As we learn to experience unitary awareness more 
effectively, some possibilities extend being beyond the presently 
common ground.  At the boundary, dissolve that boundary and 
traverse the connections between self and other, between subject 
and object, between past and future.  The unboundedness of 
pure awareness stretches out beyond the individual, connecting 
universally into a single stratum of awareness, being an avenue 
for the migration of psyches so that individual awarenesses can 
share, intermingle, trade and mutually comprehend thoughts in 
awareness.  The unboundedness of pure awareness is also such as 
may extend beyond the human dimension, certainly to the brainier 
animals, perhaps to all life, perhaps beyond (since awareness 
is all we know, all we know, then it seems irrational to suppose 
being extends beyond awareness, or if not irrational, then at best 
a gamble, a bet without calculation of the odds).  Pure awareness 
may also extend beyond the present and connect the past with 
the future, perhaps through the medium of the present, but more 
accurately pure awareness dissolves the distinctions of past, 
present, and future.
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 What we most truly know and experience, without 
reþection or indirection, but directly at the core of our reality, is 
unitary awareness.  Unitary awareness is something alive, a current 
at the center of being.  Under closely focused attention unitary 
awareness can grow still as a serene picture.

Recall the lake.  We questioned the identity of the lake.  
Now we can understand the nature of the lake.  The lake appears 
in the awareness of whoever perceives or thinks of the lake.  The 
lake glimmers in human vision, is water to human thought and 
is whatever it is experienced by the birds and the ýshes.  As the 
awarenesses of all the entities knowing the lake converge in unitary 
awareness, so are all those awarenesses of the lake convergent into 
that thing we call the lake.  As various as the lake may appear to 
each of us separately, in unitary awareness the lake is one and is 
itself, although still deeper in unitary awareness the lake itself is 
immersed in the universal.

Unitary awareness has content, has substance, which is 
actual being, which is, and which is all that is, all that is ever 
known, perceived, or experienced.  For to any of us, or for all of 
us collectively, the content of awareness, which can also be called 
the content of unitary awareness, is all that we experience and, 
effectively, all that is.  Thus the content of unitary awareness may 
be called >all=.

We could practice a return to unity.  In meditation focus 
on awareness, focus on the center of awareness which is neither 
self nor other, neither observer nor observed but rather connection 
between them, essence of consciousness, unity between act of 
awareness and content of awareness: unitary awareness.
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Distinctions

We have made an ascent of taut assent.  As far as the 
priority of awareness, we have arrived at a resting place of 
certainty.  What has come before has been necessary, established 
by the logic of being.  It cannot be otherwise.  It is and it is known.  
We know that awareness is being and we have made explicit such 
properties and circumstances of awareness to give that statement 
substantial content.

Beyond the priority of awareness itself, our next most 
important result has been to establish the essential core of unitary 
awareness.  The extension of unitary awareness beyond the self 
and across time may have less eidetic certainty than the priority of 
awareness itself, but is an extension of importance.  The unity of 
awareness gives much cause for reþection but let us now consider 
the possibilities for thought which arise from breaking that unity.  

As a minimal encroachment upon unity let us draw a 
distinction.  In order to go beyond unitary awareness it is necessary 
to make distinctions such as subject and object, that which is aware 
and that which it is aware of.   The same named distinctions have 
a different meaning after the recognition of unitary awareness than 
they had without that recognition.

Drawing such a distinction is not intrinsic to the nature of 
awareness.  I look at the furnishings of my study: a wooden chest 
of drawers, bookcases, pictures, computer, stones and crystals 
arranged upon a white cloth, an African marimba.  These visual 
images exist prior to any distinction between object and self.  I do 
not gain a higher priority of assent by making such a distinction 
but doing so is somewhat like using a prism to separate white light 
into its component colors.
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What is between separates but also connects.  A window 
separates the inside from the outside but also allows the connection 
of light and, in summer, of air.  Recall that we ýrst approached the 
unity of awareness by the instance of boundary between observer 
and observed.  That approach to the boundary gives a sharpness to 
awareness which we can now use to draw a distinction.  When you 
draw a ýne line and then a ýner line and then ýner still, eventually 
the line can no longer be seen and, unseen, becomes indeýnite 
in its location.  A similar situation happens in thought; when you 
focus on a thought with sharp intent it clariýes and stands out from 
the general background of consciousness but when you focus still 
more intently, looking closer and closer for the core and central 
meaning of the thought, then that thought eventually transforms 
itself, even sometimes into a question or in its very sharpness of 
deýnition and boundary it becomes mobile in meaning, in its place 
in the mind, in its relation to other thoughts.  Try this with any 
thought, say with watching present time þow or the concept of a 
straight line.  In a similar way the sharpness of the boundary of 
distinction makes it mobile.

Let us apply this to being.  When we watch the clouds form 
and combine, grow and dissolve in a blue summer sky, we imagine 
that there are smaller or thinner clouds beyond our perception.  
Cloud watchers will know that this is true.  As with those clouds 
born so quietly, distilling into the edge of vision, fading out and 
then returning as the distant air shifts its currents of a summer 
day, let us move the boundary of awareness to the edge of being; 
implicitly deýned is that which is beyond the edge, beyond 
observation, beyond being.  Beyond observation and beyond being 
can be given the names of unknown and void, not quite the same 
but clearly related.

There is also a more elementary approach to drawing 
distinctions out of unitary awareness.  We originally approached 
unitary awareness from the common ground of experience in 
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which a self is considered to be aware of something; we can 
also draw distinctions by simply relaxing back into the common 
dualities of self and other, of observer and observed, of that which 
is aware and that which it is aware of.

Whether you accept the mobility of distinction induced by 
the sharpness of unitary awareness or prefer dualities arising from 
our common understanding, we now have the tool of distinction 
which allows us to discriminate between one thing and another.
.

One distinction we can draw upon unitary awareness is the 
content of awareness.  If, in common terms, you am seeing a gate 
then from the unitary point of view there is an awareness whose 
content is visual perception of the gate.  To the whole content of 
awareness we give the name óbeingô.  It is clear that in formulating 
our concept of being we have not abridged the unitary priority 
of awareness; the being which we have deýned is unitary; in 
historical terms one could say that we have conýrmed Parmenidesô 
report of the completeness and perfection of being. 

Returning to unitary awareness, we can draw other 
distinctions upon it.  Again from the common perspective, awareness 
is often seen as two sided, such as in a perception where there is 
the perceiver and the perceived.  Drawing such a distinction upon 
awareness divides awareness into a duality which we name ósubjectô 
and óobjectô.  This distinction may be drawn directly upon unitary 
awareness, independently of the distinction of content called being.

If we draw both the essentially unitary distinction of 
content or being and the dualistic distinction of subject and object, 
then we can name the intersection of subject and content by the 
name óselfô and we can name the intersection of object and content 
by the name óotherô..

Simple distinctions upon unitary awareness give rise 
to the concept of self.  How does one proceed to establish the 
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existence of other selves, other minds alive?  Part of the object 
of awareness is the perceived self whereas the experienced self is 
associated with the subject of awareness.  In that part of the object 
of awareness which is not primarily the perceived self, draw a 
distinction between that which is like the perceived self and that 
which is not.  That part of the object of awareness which is not the 
perceived self, but which is like the perceived self, may reasonably 
be taken to be other living minds, other selves.  These distinctions 
provide a foundation for other selves without drawing overly hard 
boundaries between the self and other selves and between the 
other selves and non mind parts of the object of awareness.  Such 
boundaries appear real and strong but, as far as present knowledge 
goes, they may be  porous.

When distinctions are drawn upon unitary awareness, it 
may or may not be that the content circumscribed by the distinction 
is the complete content of unitary awareness.  For example, if 
we draw the dualistic distinction of self and other it may be that 
we include all of the content of awareness, of being, within the 
two forms of self and other.  It is also possible that there is other 
content of awareness which is included in neither self nor other.  
Indeed pure awareness itself is the boundary between self and 
other and thus is either not strictly part of self nor other, or it might 
be considered part of both.  Having found unitary awareness, we 
are now in a position to make conceptual room for other forms 
than are usually included in our common dualities; there may be 
other awareness, other being, than the self or the other, we have 
already seen that in the boundary between self and other.  There 
may be other awareness than subject and object, whether at and 
in the boundary between them or in some other content of unitary 
awareness not circumscribed by the duality of subject and object.  
Drawing distinctions does not change the fact of unitary awareness 
but gives different names and perspectives to the experiences of 
awareness.
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Separation
 

Suppose one is looking at a tree with grass and bushes 
scattered about and other trees, mostly alive and some dead, 
bounding the horizon across a several acre ýeld.  It is mid 
September and the sky is mile high blue with a few distant white 
cumuli.  That tree is a long leafed green ash about twenty feet high, 
looking healthy but with a few spider webs and an occasional dead 
branch.

Although one may see a tree and that tree may exist under 
its own power, it is illogical that the intrinsic power of that tree can 
be known to the seer except through the seerôs own experience.  
That experience may include any or all of: direct perceptual 
awareness of that tree, visual, aural, nasal; it may include 
memorious antecedents of treeness, multiple recognitions or partial 
memories; it may include scientiýc reduction of the tree to species, 
age and condition; it may include artistic or photo patterning of 
some aspect or part of the tree; it may include some mystic or 
psychic connections to the isness of the tree itself, and very likely 
it will include things either forgotten or never known.  But what all 
of these occurrences, whatever their patterns, have in common, is 
being part of experience: present, past, future or timeless.

One sees the tree and the tree is seen.  In the realm of 
separation, it requires both the self and tree, coming together 
in awareness, for that awareness to be.  There is a symmetry of 
cobeing, of tree and self, about that awareness.  From a personal 
point of view, it would seem that, as the tree enters consciousness, 
so is that consciousness extended into the tree.  As one sees the tree 
as real, so is the tree real.  And, as the treeôs reality presents itself 
to awareness, so does consciousness of that presenting engage the 
structure of the tree=s reality and, since the awareness itself is the 
primary, or at least prior, reality, why should someone choose one 
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side of the awareness as relatively prior over the other?  Are not 
the self and the tree equally entered into the connection which one 
perceives as awareness of the tree?

When I look at a tree in a reþective state of mind, I 
sometimes also look at my perception of the tree.  Whenever I 
have followed the path of self reþection, at each stage of observing 
myself observing I found behind that another stage of observation.  
I never found any place where the reþections stopped; I never 
found any key or kernel which was the ýnal observer, the place 
with no refraction.  And I recall a time when I was able to hold 
seven layers of observing the observation in mind.

Awareness can be described as a boundary.  It is the 
boundary between the subject, that which is aware, and the object, 
of which the subject is aware.  In perception of the external 
world, awareness is the boundary between self and world.  In self 
reþection, awareness is still a boundary between self as subject and 
self as object.  Although, with regards to individual self, awareness 
has a ýxed attachment, its always varying content shows awareness 
as a moving boundary in þux and change.  Awareness is a moving 
þowing connection between subject and object, between self and 
other, between self and world.  If someone looks at a cloud, the 
content of awareness is a visual image of a white shape against a 
blue background; what naive realism projects is that there is a self 
on one side of the image and some exterior object, something we 
call a cloud, on the other side of the image.  In accord with the 
priority of awareness, the image itself is most directly real and 
prior to either the self or the cloud.  Yet, if we accept the naive 
viewpoint, then the image is the connection between the self and 
the cloud.  The point is that the connections themselves are the 
prior reality, what we actually experience.

In form, we may conceive of awareness as a boundary 
between observed and observer.  The form of separation and 
connection being the same as the form of awareness, a question 
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arises as to whether the form of separation and connection which 
we have described is experienced, is felt, has the substantive 
quality of awareness.  If so, awareness happens whenever any 
distinction or separation occurs; separation is then sufýcient 
of itself to account for awareness.  If not, then there is more to 
awareness than separation connected across a boundary.  If there 
is that more to awareness what is it?  I suspect that there may not 
be any such more.  Through awareness, separation is identical with 
connection.  Awareness is the connection of separation; awareness 
may be called the connecting boundary between the separated, and 
if directed, between the observer and the observed.  Separation 
induces awareness, like an elastic connection between the 
separated parts.

What courses of action unfold from this description of 
awareness, of separation and connection?  You might act in 
conscious knowledge of both the separation of the individual and 
eventual reunion with all.  It is to be expected that many people 
are at least partially uncomfortable with their identity and know 
loneliness in isolation. Perhaps you do yourself and perhaps I 
do.  We may not know our connectedness with all or, even while 
knowing it in mind, may not feel its comfort.  It would be well 
to respect that reality and yet also to encourage ourselves with 
conýdence in being an essential complement and part of all being.

Looking outward to the general society, these 
understandings give us another perspective on the course of events 
and interactions, both of conþict and of communication.  Whoever 
we are, other people are different from us, in our separation of 
identity, but other people are also the same as us, in our mutual 
convergence.  This is old knowledge, but we can now reconceive it 
from a simple basis.  When the differences oppose one another and 
come into conþict, that is also a boundary of connection, a mutual 
awareness, and that gives an opportunity, especially if viewed 
in the context of unitary awareness, for a redeployment of those 
interacting forces.  Force against force can produce some degree of 
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linear motion in the direction of the stronger force or produce stasis 
for equal forces, but the natural and common result of force against 
force is sideways slippage.  Perhaps, with insight, we can enlarge 
and clarify the ýeld of possibilities open to such motion, hopefully 
into more congenial avenues of connection and mutual awareness.
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THOUGHT

 Thought occurs; it pours forth unbidden; it cannot be 
stopped, but sometimes it can be directed.  Thought moves; the 
nature of thought includes change and variation.  Thought is a 
major part of our life; thought could even be described broadly 
enough to include all of our personal and subjective experience, 
although we will consider thought as part of that experience.

In the common life we all know what thought is, what the 
word thought means.  Well, sort of, until we stop to think about it.  
We have available a collection of English words which refer to the 
mental being of subjective experience; these include awareness, 
consciousness, thought and mind.  Yet the words differ in meaning.

Thinking is an act and experience of consciousness, 
but thinking is a limited factor of consciousness.  Thinking is a 
sort of rolling focus of mental experience.  Thinking is usually 
the front parlor of consciousness.  Thinking is a succession of 
thoughts, sometimes connected by logical, emotive, memorial or 
other threads.  Thinking is very often in words, although it may 
be in colors, lines, and forms for a painter; sounds, rhythms and 
harmonies for a musician; something else for mathematicians.  In 
any case, thinking implies the focal center of consciousness, often 
directed and organized.

I use language in at least two distinct modes; one, the 
most important, is as the natural and historic English which I have 
learned from my parents and my poets, which is a great webfooted 
thing able to walk on land or water, which is only limited by 
connection to its central essence, its core of actualities in speech 
and writing, by what is expected by its readers from its writers 
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and hearers from its sayers.  The other mode is the articulated 
exception, wherein words are reýned in constrained deýnitions, 
explicit and explained, for special use, wherein the philosophical 
arrows must be straightened for true þight.  (Philosophy does differ 
from rhetoric in this: philosophical arrows are straightened for true 
þight while rhetorical arrows are sharpened for penetration.)

Language has both liberated us into connectivity of ideas 
and, which is another way of saying the same thing, dissolved 
our exactitude: the connector is the solvent.  A small dictionary 
will give one or a few deýnitions of meaning for a word, a large 
dictionary will give more.  My observations of any word which I 
care to use correctly is that there is a sliding scale, polyform wave 
and multiple possibilities of the uncollapsed wave function.  Every 
word I write with any weight has meanings which stretch, oscillate, 
magnify and refract, holding the metaphors on a leash, intent to 
make magically transparent my imagined mind.

Awareness is named as the closest approach to a 
fundamental essence of subjective experience.  Thought is the 
name for what actually occurs, including both form and content, 
in mental life.  For consciousness we will reserve an open space 
somewhere between awareness and thought.  Mind is used with 
multiple intent; one of which is almost as a synonym for subjective 
experience; another use of mind is to name that cast of thought 
which is shaded by rationality and coherent structure.  After 
much examination of thought and thoughts, we shall reintroduce 
mind as a subset (ósetô comes from mathematics, where it means 
any collection: of things, ideas, colors, numbers, etc., it is a very 
simple concept) of the set of sets of thoughts; the context should 
make clear which use of mind is intended, at least in those places 
where such distinctions are needed.  I do not call these statements 
deýnitions because they are not intended to provide exact 
boundaries for the words described but rather to indicate the locus 
of signiýcance for each term.
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For at least that part of this text, the geographical, 
phenomenological, or geometric part, which describes forms of 
thought, images of thought, metaphors of thought, and structures of 
thought; what is to be introduced is simple and deýnite exposition.  
We will make many references to subjective experiences of 
thought, experiences of which I can only write with certainty when 
they are my personal experiences.  In order for this writing to be 
effectively communicative it would be most useful if you would 
compare the experiences I claim with your own experiences. Can 
you reproduce, in your own mind, the thought forms which this 
writing purports to describe?  Do you ýnd other thought forms 
unmentioned here to be of equivalent or greater importance 
than those discussed herein?  Are there other limitations or 
improvements which your own thoughts suggest?  If you were 
to read these words and compare your corresponding, or not 
corresponding as the case may be, subjective experience which that 
which the writing seems to imply, then reading this essay might be 
useful.

This writing consists of conþuent streams.  One is a 
natural history of thought which describes the forms, structures 
and subjective experiences of thought and of thoughts.  This is 
an easy part where one cannot go too far wrong by sticking close 
to the phenomena of observation.  Another stream is less clear 
but equally essential.  Thought is thought to have meaning, here 
also we must attempt to navigate.  The Rio Negro joins the Rio 
Solimoes to form the Amazon and two currents, dark and light, 
þow side by side in the same bed for many miles before they mix 
their waters into a single þow.  A nice metaphor, except that it 
implies only dualities eventually synthesized into unity, whereas 
actual thought streams may braid more complexly.

Thought about thought is thought enfolded in thought.  
What else is enfolded in thought?  We now make a distinction 
between thought and enfolded thought, of which the elementary 
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example is reþection: thought directly watching thought.  Thought 
is the subject matter of thought about thought.  Thinking about 
thought is actively self referential.  Thought as subject matter 
might seem distinct from thought primordially considered, but 
reconsider: thought is always also the subject matter of thought; 
if I think about a raven then although we could call the raven the 
subject matter of that thought, we can also say that the thought of 
the raven is the subject matter of that thought.  In the case of such 
a particular thought, thought as container is not entirely separate 
from thought as substance; no unthought form is known, there is 
no form for thought except that which is thought.  Thought about 
thought is a part of thought referring, at least in implicit claim, 
to the whole of thought.  Also, thought about thought requires a 
focusing or limitation of thought, as does any intentional theme 
of thought.  From both of these considerations we can see that 
thought about thought can never be a complete description of 
thought; thought will always over spread any limitations produced 
by thought about thought and, furthermore, even when thought 
about thought goes forth in a generative sense, producing thought, 
there will always be room for thought more than and beyond such 
generation.

It is interesting to look at the foldedness of thought from a 
biophysical perspective; thoughts fold into one another as if they 
were electrical or magnetic foci moving along the inner and outer 
surfaces of the neocortex.  Experience in the life world seems 
folded in a very similar manner.  Folds include concavities and 
convexities, ridges and bottoms as well as saddle points and other 
cuspoids.  All of the geometric forms of foldedness may have 
a correlation with thought forms and the content of experience.  
Thoughts slide into a fold and remain there until they climb a ridge 
or fall across a saddle point.  Thought in a fold is another image for 
tunnel thought, a variety to be introduced.  Apparently the thought 
zone, consciousness, is a ýnite mobile quasi stable electromagnetic 
ýeld conjunction, a more or less permanent in itself, but moving, 
basin of self attraction, which is itself moving in and out of other 
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